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T
his objection is common among 
dispensationalists especially. Grant Jeffrey 
goes so far as to say: “There is not one example 
in the Bible of a prophecy that was fulfilled 
in an allegorical, non-historical manner.”  

(Triumphant Return, (Toronto, Frontier Research 
Publications, 2001, p. 100). 

Like some other objections against preterism, this 
objection has the initial semblance of credibility, until one 
takes a closer look. In fact, it is easily demonstrated that 
Jeffrey’s claim is brash and specious.

Hebrews 2:9-14 tells us that Jesus was made a little lower 
than the angels, and, “as the children are partakers of flesh 
and blood, he also himself took part of the same, that 
through death he might destroy him who had the power 
of death, that is, the devil.”

This passage establishes the necessity for Jesus’ physical 
appearance and work: “The Word was made flesh and 
dwelt among men” (John 1:14). In His own ministry, 
Jesus spoke often of the necessity of giving Israel the 
sufficient signs that she needed to know that He was truly 
Messiah. His physical resurrection is distinctly given as a 

sign of the greater 
spiritual reality of 
his Sonship (Matt 
16). The physical 
bore witness to 
the spiritual. 

In fact, John’s 
Gospel chronicles 
seven signs—all 
physical events—
each of which 
pointed not to 
greater physical 
events, but to 
spiritual realities. 
Notice that, in 
chapter 20:30-
31, John ends 
his Gospel with 
the chronicle of 
Jesus’ physical 
resurrection. He 
then says, “Many 
other signs did 
Jesus in the 

presence of his disciples that are not written in this book, 
but, these are written that you might believe.” Again, Jesus’ 
physical resurrection pointed to a greater spiritual reality, 
not another physical reality. Thus, the need for initial 
physical, visible realities to point to the greater spiritual 
realities. Let us now revisit Jeffrey’s rather bold statement.

Consider John the Immerser
John the Baptizer was indisputably “the voice of one 

crying in the wilderness, ‘prepare the Way of the Lord’” 
(Mark 1:1-3). Consider the details of the voice’s ministry:

“The voice of one crying in the wilderness:
‘Prepare the way of the LORD;
Make straight in the desert 
A highway for our God. Every valley shall be exalted
And every mountain and hill brought low;
The crooked places shall be made straight
And the rough places smooth;
The glory of the LORD shall be revealed,
And all flesh shall see it together’” (Isaiah 40:3-5). 
So, according to Isaiah, the voice, i.e. John the Baptizer, 

would be a master road builder, the ultimate landscaper! 
Do you see the problem here for our objection?

John was unequivocally the fulfillment of Isaiah’s 
prophecy. As such, he was supposed to fill the valleys, 
lower the hills, and straighten out the crooked highways! 
Jeffrey, and the objection under consideration, states no 
Old Testament prophecy was ever fulfilled spiritually. 
The objection is clearly proven false, however, when one 
considers John the Baptizer. John was totally unconcerned 
with physical highways, lowering literal hills, and filling 
up the valleys with dirt. The Old Covenant prophecy of 
the voice was patently fulfilled spiritually.

Consider Jesus’ Ministry as Well
The Old Covenant contains many prophecies of the 

building of the Messianic Temple. In fact, this is a hugely 
important topic. 

Our dispensational friends insist on a yet future building 
of a physical temple located in the city of Jerusalem. 
Furthermore, they tell us that the Old Covenant never 
predicted the establishment of the Church as the 
Messianic Temple. With this in mind, consider Jesus and 
the Messianic Temple.

“The stone which the builders rejected Has become 
the chief cornerstone. This was the LORD’s doing; It is 
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marvelous in our eyes. This is the day 
the LORD has made; We will rejoice 
and be glad in it.” (Psalm 118:22-24)
This prophecy foretold the rejection 

of the chief cornerstone of the 
foundation of the Messianic Temple. 
It would be rejected by the builders 
but, after being rejected would 
become the chief cornerstone.

Are we dealing with a literal 
massive stone that at some point in 
the future will be initially rejected by 
the builders of the millennial temple 
but, after closer inspection, will then 
become the literal, physical master 
cornerstone? Let’s allow the New 
Testament writers to answer that.

“Let it be known to you all, and to all 
the people of Israel, that by the name 
of Jesus Christ of Nazareth, whom 
you crucified, whom God raised 
from the dead, by Him this man 
stands here before you whole. This is 
the ‘stone which was rejected by you 
builders, which has become the chief 
cornerstone.’ Nor is there salvation in 
any other, for there is no other name 
under heaven given among men by 
which we must be saved.” (Acts 4:10-
12)
Consider these critical issues:
1.) Peter stated that the Old 

Testament prophets did not know 
either the time or the manner of the 
fulfillment of their prophecies (1 Peter 
1:10-12). Now, if the Old Testament 
prophets did not know the time or 
the manner (nature) of the fulfillment 
of their prophecies, this falsifies the 
claim that we must interpret the Old 
Testament in a woodenly literal way. 
After all, the Old Testament prophets 
knew what a stone was, did they 
not? They knew, from a literalistic 
perspective, what the Temple of the 
Lord was, did they not? So, according 
to the objection under consideration, 
when Psalm 118 foretold the rejection 
of the chief cornerstone becoming the 
foundation of the Messianic Temple, 
then the Psalmist knew precisely 
what he was predicting, right? Not 

according to Peter!
2.) Consider how Peter, inspired by 

the Spirit, interpreted the prophecy 
of the rejected Stone becoming the 
foundation of the Messianic Temple. 
(For an in-depth study of the Rejected 
Stone motif see my book The Elements 
Shall Melt With Fervent Heat, available 
from my website: www.eschatology.
org).  Peter stated that the rejected 
Stone was none other than the living 
Christ, rejected by “you the builders!” 
(cf. Matt 21:42, where Jesus likewise 
applied the Psalm to himself).

Consider also Isaiah 28:16: “Behold, 
I lay in Zion a stone for a foundation, 
A tried stone, a precious cornerstone, a 
sure foundation; Whoever believes will 
not act hastily.”

This is patently a prediction of 
the Messianic Temple which, our 
premillennial friends tell us, can be 
nothing but a literal temple made 
of physical stone. And remember 
that they also tell us that the Church 
cannot be the Temple of Messiah 
predicted in the Old Covenant. But 
how do the New Testament writers 
interpret this prophecy? Just as in 
Psalm 118:22, they say that Jesus is 
the living foundation stone of the 
Messianic Temple.

In Romans 9:33 Paul cites Isaiah 28 
(and Isaiah 8:14, another prediction 
of the Messianic Temple) and applies 
the prophecy to Jesus’ rejection by the 
Jews and the fact that Jesus was the 
sure foundation stone that would save 
those who trust in him.

Likewise, in 1 Peter 2:6f the apostle 
cites almost every Old Testament 
prophecy of the foundation stone 
and applies them directly to Jesus, 
His rejection, and ensuing exaltation. 
Peter likewise stated that his audience 
consisted of “living stones,” and were 
“being built up a spiritual house, a 
holy priesthood, to offer spiritual 
sacrifices acceptable to God through 
Christ” (2:5).

So Christ was the precious chosen 
foundation stone, and the living 
people were living stones built on 

that spiritual living foundation stone 
of Jesus the Messiah, and they were 
offering up spiritual sacrifices in that 
spiritual house!

How then did Peter, inspired by the 
Spirit, interpret the Old Covenant 
promises and prophecies of the 
Messianic Temple? He interpreted 
them as spiritually fulfilled in Christ 
the living foundation stone!

It is undeniably true therefore, that 
we have here the spiritual fulfillment 
of Old Covenant prophecies, and 
they were fulfilled in Christ’s body, 
the Church. On this point alone the 
objection is falsified, but of course, 
there is much more.

The Son of Man Shall Come
In the Glory of the Father

“For the Son of Man will come in 
the glory of His Father with His 
angels, and then He will reward each 
according to his works. Assuredly, I 
say to you, there are some standing 
here who shall not taste death till 
they see the Son of Man coming 
in His kingdom.” (Matt 16:27-28 
NKJV)
The emphatic time element of the 

text demands that we re-examine our 
concepts of the nature of the parousia. 
Jesus said He was coming in judgment 
in the lifetime of His audience. And, 
He said He was coming “in the glory 
of the Father.” This highly significant 
term is commonly overlooked, but is 
vital to a proper understanding of the 
nature of Christ’s coming.

Jesus was saying that He was coming 
in the same way the Father had 
come! In John 5:19f Jesus basically 
reiterates this claim by saying that the 
Father had given Him the judgment 
prerogative and that He would judge 
as He had seen the Father judge.

The question of course, is how had 
the Father come before—how had 
Jesus seen the Father act in judgment? 
The answer is that the Father had 

...continued on page 14
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come many times in the past, and, 
He had never come literally, visibly, 
or bodily. Let’s take a look at just one 
verse that has a direct bearing on 
our understanding of the nature of 
Christ’s parousia, and His promise to 
come as the Father had come.

Oh, that You would rend the heavens!
That You would come down!
That the mountains might shake at 
Your presence—
As fire burns brushwood,
As fire causes water to boil—
To make Your name known to Your 
adversaries,
That the nations may tremble at 
Your presence!
When You did awesome things for 
which we did not look,
You came down, The mountains 
shook at Your presence. (Isaiah 64:1-
3)
For brevity I will make the following 

observations:
•	 Isaiah (Israel) prays for YHVH 

to come, to come down out of 
heaven.

•	 The coming of the Lord here is 
the coming of the Lord to bring 
in the New Heaven and Earth of 
65:17f.

•	 Isaiah asks for God to rend the 
heaven and earth, to essentially 
destroy creation. He wants God 
to make His presence (LXX, 
prosopon) known to the nations.

Now, notice the key to 
understanding the text:
•	 Isaiah is asking YHVH to come, 

as He had come in the past: “When 
You did awesome things for 
which we did not look, You came 
down, The mountains shook at 
Your presence.”

•	 So, God had come in the past. He 
had come down out of heaven. 
He had shaken the earth. He 
had manifested His name to the 
nations. And, this is the kind of 
coming that would take place in 
order to bring in the New Heaven 
and Earth!

What Isaiah is describing is a 
historical Day of the Lord. It had been, 
and it would be, a time in which YHVH 
exercised His sovereignty by utilizing 
one nation to judge another. Clearly, 
the language is challenging to anyone 
unwilling to allow the biblical writers 
to express themselves metaphorically 
and spiritually. However, the fact that 
Isaiah says that God had come in the 
past, that He had shaken the earth in 
the past, demands that we submit to 
this metaphoric use of language.

So, what we have here is clear-cut, 
undeniable biblical teaching that the 
coming of the Lord to bring in the 
New Creation—the New Creation of 
2 Peter 3 and Revelation 21—was not 
to be a literal physical coming of Jesus 
out of heaven to physically shake the 
earth and destroy the cosmos.

Now, were there to be physical 
events accompanying that coming 

of the Lord? Undoubtedly! This is 
not the issue. What we are affirming, 
however, is that the physical events of 
the Day symbolized and signified a 
greater spiritual reality. The physical 
events appeared to be normal events 
of human experience, i.e. war! But on 
the spiritual level, since the prophets 
had foretold it, and since YHVH was 
directing the matter, it is called the 
Day of the Lord.

This is what Jesus said of His coming 
in Matthew 24:29-31, when He said 
that the first-century generation 
would see the sign of the Son of Man 

in the heavens and they would see the 
Son of Man coming on the clouds of 
heaven in power and great glory.

It is often claimed that AD 70 could 
not have been the fulfillment of Jesus’ 
prophecy, because all the tribes of the 
earth did not see him, every eye did not 
see him. However, this misconstrues 
the linguistic meaning of the sign of 
the Son of Man in heaven. As Gibbs, 
and a host of Greek commentators, 
demonstrates “‘the sign of the Son of 
Man in heaven’ is not a sign in the sky, 
but, that the fall of Jerusalem was the 
sign of Christ’s enthronement in the 
heavens” (Jeffrey A. Gibbs, Jerusalem 
and Parousia, St. Louis, MO, 
Concordia Academic Press, 2000, 
198f). This is precisely what Isaiah 64 
foretold! So, what have we seen?

We have demonstrated that the 
claim that all of the Old Testament 
prophecies of Jesus’ ministry were 
fulfilled in a literalistic, physical, 
literal manner is false. John the Baptist 
was not a literal road-builder. Jesus 
was not a literal, physical foundation 
stone of a material temple.

We have shown that the Old 
Testament foretold that the coming of 
the Lord to establish the New Creation 
would be of the same nature as God’s 
previous Old Testament comings. Yet 
God had never come literally, visibly, 
bodily. Thus, the coming of the Lord 
to bring in the New Creation would 
not be literally, visibly, or bodily.

In perfect harmony with this, we 
have shown that Jesus defined his 
parousia as a coming like the Father 
had come in the past, and that the 
Father had never come literally, 
visibly, or bodily.

We have, in other words, shown 
that the objection is based on faulty 
claims, and conflicts with the express 
statements of Scripture about the 
nature of the parousia. The claim 
also directly conflicts with the very 
emphatic statements as to when 
Christ was coming—the first century. 
The objection is, therefore, overruled!

For a more in-depth analysis of 
this entire issue see my book Like 
Father Like Son, On Clouds of Glory. 
This book, available on my websites, 
has been called one of the most 
comprehensive and definitive works 
on the nature of the parousia that has 
been produced. V

...continued from page 13
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A 
Preterist Bible (not the 
final title—suggestions are 
welcome) is in the latter 
stages of production, and 
portions are currently 

being posted for review. 
It is hoped that this collaborative 

effort, which is based on the World 
English Old Testament and the King 
James Clarified New Testament texts 
(both of which are in the public 
domain), will produce a valuable 
resource, free of futurist translation 
bias, to advance our Lord’s Kingdom. 

A host of preterist pastors, authors, 
and speakers are contributing various 
articles, diagrams, etc., and excerpts 
from Josephus’ The War of the Jews 
supporting first-century prophecy 
fulfillment will also be included in 
the updated version. Lord willing, 
this final version will appear on 
www.BibleProphecyFulfilled.org. It 
will also appear in print form, Lord 
willing, no later than August, 2012 
(hopefully sooner). In keeping with 
the attitude of the Bereans in Acts 
17:11, please consider reviewing 
the third draft of this work on the 
web site. Correction, input, and 
suggestions are very welcome as we 
utilize the input of Bereans to fine-
tune this project.

Some examples of futurist 
translation bias being addressed in 
this project include the following:

The blatant omission of the Greek 
word mello (about to), which is an 
imminent time indicator, from the 
KJV 106 times. The NIV and NASB 
omit mello “only” about 85 times. 

Mello has now been re-inserted back 
into the Word of God, where it has 
always belonged.

The Greek word stoicheion is used 
seven times in the New Testament. 
It is usually translated elements, as 
in 2 Peter. In reality, this word is not 
talking about physical materials, 
but principles or ideas (cf. Gal 4:3). 
In 2 Peter, stoicheion is describing 
the principles of the Old Covenant 
being destroyed in a fiery judgment, 
and not a future nuclear holocaust.

In the Greek, ge can 
mean earth or land. The 
superior translation, 
particularly in the book of 
Revelation, should be land. 
For example, Revelation 
1:7 should not read nations 
of the earth, but tribes of 
the land. 

The Book of Revelation, 
written prior to the 
destruction of Jerusalem 
in AD 70, describes 
events that were coming 
primarily upon the land of 
Israel in the first century—

not subsequent generations.
Revelation 9:16 refers to a 2,000,000 

man army from China—or does it? 
In the Greek it is actually myriads 
upon myriads. The number could 
just as readily be translated 20,000 
or 200,000 instead of 2,000,000. 
Why was 2,000,000 chosen instead 

of simply myriads upon myriads?
In some versions of the KJV 

Matthew 24:3 reads . . . end of the 
world? The Greek is actually end 
of the age? The Greek words aion 
(age) and kosmos (world) are not 
synonymous.

Likewise, oikoumene is poorly 
translated as whole world. This 
Greek word is actually referring to 
the Roman world. Luke 2:1 is one 
example of fifteen. In addition to the 
Bible, which clearly and repeatedly 
illustrates oikoumene as the 
Roman world, Josephus’ The War 
of the Jews and other first-century 
writings further illuminate the 
accurate meaning of the Greek word 
oikoumene as the Roman world. 

In the Preterist Bible, the futurist 
translation bias has been removed. 
It makes reading the Bible so much 
clearer. The fog of futurist translation 
bias has been thoroughly dissipated, 
and the distorting carnival mirrors 
replaced. Now we can see more 
clearly! V

Preterist Bible Project

"In keeping with the attitude of the Bereans in Acts 17:11, 
please consider reviewing the third draft of this work on the 
web site. Correction, input, and suggestions are very welcome 
as we utilize the input of Bereans to fine-tune this project."
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I
f I were to predict that San Francisco would 
be destroyed by a future earthquake, but 
placed no time constraints on my prediction, 
I wouldn’t be making much of a prediction. 
Given the fact that San Francisco is adjacent 

to seismic faults, and that it has been struck by major 
quakes in the past, the odds are relatively high that at 
some point in the future, be it near or distant, the city 
will be destroyed by an earthquake. On the other hand, if 
I predicted that San Francisco would be destroyed by an 
earthquake in our generation, that is an entirely different 
story—the prediction is now quantifiable.

The same holds true for biblical prophecies regarding 
Christ’s Second Coming. Generally speaking, there are 
two main aspects to biblical “last days” prophecies: what 
is predicted to take place, and when it is predicted to 
take place. In order for Christ and the New Testament 
authors to be considered inspired biblical prophets (Deut 
18:21-22), what they predicted must take place when they 
predicted it to take place. 

I stress the when of the New Testament prophecies 
because I feel that, as modern Christians, we have been 
conditioned to downplay the New Testament timing 
statements regarding the Second Coming and its 
accompanying events. If the what of the Second Coming 
is global catastrophe, ending with Christ reigning bodily 
in Jerusalem, it is quite obvious that this has not yet 
occurred. That creates an obvious contradiction with the 
soon, near, and at hand statements in the New Testament 
which seemingly place the Second Coming during the 
first-century generation.

Here is what I mean by being conditioned to downplay 
the timing statements: if you now, or in the past, believe 
that Jesus’ Second Coming is yet to occur in our future, 
you have somehow justified removing the soon, near, 
and at hand statements from their first-century contexts, 
and applied them to our current day, just as I did at one 
point. We successfully “fudged” the New Testament 
timing statements to fit with a future Second Coming. 
On the other hand, if we are told that we must take the 
timing statements at face-value, and “fudge” the global 
catastrophes and bodily reign of Christ in order to find 
first-century fulfillments, most would immediately balk at 
the idea. Why is it so easy to fudge the when aspect of the 
prophecies but not the what aspect? Because that is how 
we’ve been conditioned within our various eschatological 
traditions. Our religious upbringings have provided us 

with various explanations and devices to help us apply 
these first-century time statements to a yet-future Second 
Coming.

Unfortunately, because we have been conditioned 
to downplay the timing statements, it becomes easy to 
minimize the role they play in New Testament prophecy. 
That is why I feel that it is so critical to examine the extent 
and import of these statements. If the New Testament 
prophecies are reliable, we cannot “fudge” either aspect, but 
must search the Scriptures to find established precedents 
for interpreting both the what and the when of the Second 
Coming prophecies.

In our previous article we listed a few of the New 
Testament timing passages, and demonstrated their first-
century context. I want to stress that those were only a 
few of the scores of available passages; in fact, there are 
over one hundred passages in the New Testament which 
indicate a first-century context for the Second Coming 
and/or the events accompanying it. As you read the New 
Testament, try to place yourself in the sandals of a first-
century Christian, a new convert in Jerusalem, or perhaps 
a member of the church at Corinth or Ephesus. Would 
you view the followings texts as applying generally to 
all Christians down through the ages, or would you find 
specific comfort in them for yourself, your friends, and 
family?

We are bound to thank God always for you, brethren, as 
it is fitting, because your faith grows exceedingly, and the 
love of every one of you all abounds toward each other, so 
that we ourselves boast of you among the churches of God 
for your patience and faith in all your persecutions and 
tribulations that you endure, which is manifest evidence 
of the righteous judgment of God, that you may be 
counted worthy of the kingdom of God, for which you also 
suffer; since it is a righteous thing with God to repay with 
tribulation those who trouble you, and to give you who 
are troubled rest with us when the Lord Jesus is revealed 
from heaven with His mighty angels . . . . (2 Thess 1:3-7 
NKJV—emphasis added)
And do this, knowing the time, that now it is high time to 
awake out of sleep; for now our salvation is nearer than 
when we first believed. The night is far spent, the day is at 
hand. (Rom 13:11-12 NKJV—emphasis added)
Therefore judge nothing before the time, until the Lord 
comes, who will both bring to light the hidden things of 
darkness and reveal the counsels of the hearts. (1 Cor 4:5 
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NKJV—emphasis added; does this 
not intimate that the Lord would 
come within the lifetimes of the 
Corinthians, whom Paul exhorted 
to withhold judgment?)
For the time has come for judgment 
to begin at the house of God; and if 
it begins with us first, what will be 
the end of those who do not obey the 
gospel of God? (1 Pet 4:17 NKJV—
emphasis added)

In these passages we see that every 
aspect of the first-century saints’ lives 
was permeated with the concept of 
impending judgment and deliverance. 
Did the Thessalonians receive the 
promised relief in their lifetimes? 
If the night was far spent when 
Paul wrote the Romans, why does it 
appear that we have waited nearly two 
thousand years for the day to dawn? 
Did the judgment truly begin with 
Peter and his contemporaries, or are 
we still waiting for it? I encourage 
you to put yourself in the place of a 
first-century saint when reading the 
New Testament. Imagine yourself 
arriving at a house church and having 
someone exclaim, “We have a letter 
from the apostle Paul!” How you 
would understand that letter as it was 
read?

There is something else to watch 
for as you read the New Testament—
statements indicating that certain 
end-time events are not near or not 
soon, as in these Old Testament 
examples:

I see Him, but not now;
I behold Him, but not near;
A Star shall come out of Jacob;
A Scepter shall rise out of Israel . . . .
(Num 24:17 NKJV—emphasis 

added)
And the vision of the evenings and 
mornings
Which was told is true;

Therefore seal up the vision,
For it refers to many days in the 
future.
(Dan 8:26 NKJV—emphasis added)
It is obvious from the above 

passages that God is quite capable 
of communicating when an event is 
not near. Yet I cannot find one such 
statement in the New Testament 
regarding end-time events that 
indicates an outrageously long delay. 
So we see that, both directly and 
indirectly, every aspect of timing in 
the New Testament indicates a first-
century return of Christ. Here is yet 
another example of an indirect time 
indication:

And many of those who sleep in the 
dust of the earth shall awake,
Some to everlasting life,
Some to shame and everlasting 
contempt. 
Those who are wise shall shine
Like the brightness of the firmament,
And those who turn many to 
righteousness
Like the stars forever and ever. 
“But you, Daniel, shut up the words, 
and seal the book until the time of 
the end; many shall run to and fro, 
and knowledge shall increase.”
(Dan 12:2-4 NKJV)
And he said to me, “Do not seal the 
words of the prophecy of this book, 
for the time is at hand.” 
(Rev 22:10-11 NKJV)
The context of Daniel’s passage is 

the end-time resurrection, which is 
also one of the topics of Revelation. 
Although both prophecies have the 
same event in view, Daniel is told 
to seal the words of the prophecy 
while John is instructed to not seal 
the words of the prophecy. Daniel 
received his prophecy approximately 
2,500 years ago, while John received 
his about 2,000 years ago. Why seal 
the prophetic words when the event is 

2,500 years away, but not keep them 
sealed when it is supposedly still 2,000 
years away? What real difference could 
those 500 years have made? On the 
other hand, if the events prophesied 
truly took place in ca. AD 66-70, then 
those events were only but a few years 
away when John wrote, whereas their 
fulfillment was still a half-millennia 
in the future during Daniel’s era. 
Looking at the prophecies from this 
perspective, the acts of sealing/not 
sealing make perfect sense!

I hope that you are beginning to 
realize just how pervasive the timing 
issue is regarding New Testament 
prophecies, and that the when of 
the Second Coming is not so easy to 
downplay or “fudge.” Just as all the 
structural strands of a spider’s web 
meet in the middle, so every aspect of 
timing in the New Testament—direct 
inferences, indirect inferences, lack of 
not-near statements, sealing and not 
sealing, etc.—meets in an anticipated 
first-century fulfillment. V

fulfilledcg.org
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I have a little story I like to tell regarding 
an experience I had while attending the 
University of Illinois. I was walking along 
the Quad one day when, approaching the 
auditorium, I noticed several physically fit, 

emotionless young men dressed in dark suits and ties 
and wearing dark sunglasses. I looked immediately 
to the side of the building and noticed several large, 
conspicuous, black limousines parked nearby. I also 
noticed that these men in dark suits were staring me 
down; they were giving me a very uneasy feeling. 
Something in me was saying, “Don’t make any sudden 
moves right now, Parker—it might be detrimental to 
your earthly existence.”  I finally asked someone what 
was happening, and I was told that Senator Ted Kennedy 
was making a presidential campaign stop. (Okay, I’m 
dating myself now.) That piqued my interest, so I hung 
around and finally caught a 
glimpse of the senator as he 
made a short stump speech 
on the auditorium steps 
before going inside, after 
which I went along on my 
way . . . cautiously, of course. 
Now, what I experienced that 
day was nothing short of a 
parousia of Ted Kennedy.

I want to point out 
something about this 
experience, namely, that even 
if I had not physically seen 
the Senator, I still perceived 
his presence. And this is what 
I want to point out—the 
ancient Greeks reserved the 
word parousia for denoting 
a presence (or an arrival) of 
a person or persons (or even 
a thing), and typically the 
presence of someone who 

has significant standing or influence among a larger 
group of people. There also existed a technical usage 
of the word that denoted the arrival, in the guise of a 
special visitation and/or an abiding presence, by a deity, 
some sort of governmental dignitary, or a military 
commander. Both BDAG and TDNT include several 
examples in Greek literature to demonstrate this 
technical usage.1  There is also a verbal form, listed as 
pareimi, but this verb tends to simply denote someone 
or something as being present.2 

The usage of parousia in the New Testament is basically 
two-fold, following the pattern just described. Paul used 
it to describe the presence of himself or another minister 
serving amongst a church body in the sense that their 
presence is weighty, substantive, and influential (1 Cor 
16:17; 2 Cor 7:6-7; Phil 1:26, 2:12). (Second Corinthians 
10:10 is a bit odd in that it describes the Corinthians 

as thinking Paul’s bodily 
presence is weak. However, the 
point Paul makes in the next 
verse is that his presence is 
actually not weak, despite the 
Corinthians’ assumption that 
Paul’s physical presence should 
be as weighty and substantive 
as his non-physical presence 
would lead one to believe.) By 
and large, however, the term is 
used to denote an anticipated 
event that, along the lines of 
the “technical usage” described 
above, has come to be known 
in theological parlance as the 
“Second Coming” of Jesus 
Christ. Of the 24 times parousia 
is used in the New Testament, 
17 refer to the Second Coming 
of the Lord Jesus (or “of God”; 
cf. 2 Pet 3:12). They include 
Matthew 24:3, 27, 37, 39; 1 

Objection Overruled!
Parousia
		  by Parker Voll

Then that lawless one will be revealed whom the Lord will slay with the breath of His mouth 
and bring to an end by the appearance of His coming [Gk. parousia] . . . . (2 Thess 2:8 NASB95)
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Corinthians 15:23; 1 Thessalonians 2:19, 3:13, 4:15, 5:23; 2 Thessalonians 2:1, 8; James 5:7, 8; 2 Peter 1:16, 3:4; and 
1 John 2:28. There is an unusual usage of parousia in this second sense that refers to the coming of the “lawless one” 
who would subsequently be “revealed” and then slain by the Lord during His own parousia in 2 Thessalonians 2:8-
9. We notice a cluster of usages in the eschatologically laden Matthew 24 and the two letters to the Thessalonians, 
with an additional two occurrences in Peter’s short second epistle. This lends strong support to the idea that we are 
indeed justified in connecting Jesus’ parousia with the New Testament “end times.”3

While Jesus did not disclose exact details when His disciples asked about the timing of His parousia, (Matt 
24:3), He did tell them that it would occur sometime before the passing away of their contemporary generation 
(Matt 24:34). We also sense from the discussion in Matthew 24-25, as well as Matthew 16:28, that His parousia 
would occur toward the end of Jesus’ generation, after many of the disciples had already died, which fits well 
with the timeframe of Jerusalem’s destruction. However, it is the nature and duration of the parousia, along with 
the resurrection that was to accompany it (cf. 1 Cor 15:23), that continues to spark debate amongst students of 
Scripture. I would argue that our Lord’s parousia began around the time that the Romans surrounded Jerusalem, 
lasted 3½ years, and was marked by Jerusalem’s self-destruction as described by Josephus in Books 4-7 of The 
Wars of the Jews. Jesus’ parousia ended when the city was finally overrun by the Roman armies during the summer 
of AD 70. Thus, Christ’s presence, or parousia, marked a specific time in redemptive history during which He 
took vengeance on his enemies by means of Rome’s armies. Christ’s enemies had not only rejected Jesus as God’s 
fulfillment of His promise to their father Abraham, but, more importantly, had persecuted His new bride being 
readied for Him (Titus 2:12-14) and whom He would receive at the “end of the age.” It should also be pointed out 
that the Lord’s parousia was to be a one-time event. The Scriptures don’t speak of His parousia as being an event 
marked by multiple fulfillments. It was to be a singular event that served as an age-changing historical marker to 
which we who live beyond it can look back upon as a time when God’s covenantal dealings with humanity would 
be forever transformed—a time in which the reign (or kingdom) of God would be forever established and begin 
to grow and cover the land as the waters cover the sea. V

1. Danker, et al., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: 
The University of Chicago Press, 2000), s.v. “parousia,” 780-1. This work is commonly referred to as BDAG. Also, Kittel & 
Friedrich, eds., Theological Dictionary of the New Testament, trans. Bromiley (Grand Rapids: Eerdmans, 1967), s.v.  Oepke, 
“parousia, pareime,” 5:858-71. This work is commonly referred to as TDNT.
2. See BDAG, s.v. “pareimi,” 773-4.
3. See TDNT, 5:865-6. But note that Oepke’s presuppositions regarding canon formation are strongly rooted in the 19th-
century German liberal tradition.

2011 Garrettsville DVD's and MP3's

DVD's and MP3's from the 2011 Garrettsville Prophecy Seminar (Sep-
tember 16-17th) will soon be available from IPA. For more informa-
tion about the seminar and ordering these materials visit their website:

www.preterist.org
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Preterism . . . it’s about time!
It’s  about the time Jesus told His disciples that He would return—this(His) generation!
It’s  about the time the New Testament authors told their readers Jesus would return—
soon, near, at hand, shortly!
It’s  about time for a scriptural explanation other than delay!
It’s  about time for a “last days” view that doesn't conjure up gaps and parenthetical ages!

...maybe it’s about time you looked into it!
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